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(10 [page 1] We shall therefore have to investigate a priori the possibility ofa £ e
m categorical imperative, as we have not in this case the advantage of its
reality being given in experience, so that [the elucidation of] its possibility .
Click here add a new comment...
(6] should be requisite only for its explanation, not for its establishment. In
7] the meantime it may be discerned beforchand that the categorical
m imperative alone has the purport of a practical law; all the rest may indeed
be called principles of the will but not laws, since whatever is only
necessary for the attainment of some arbitrary purpose may be considered
0 as in itself contingent, and we can at any time be free from the precept if Student 1 2/312012
m we give up tl.1c pur?osc; on the contrary, the u.ncondmonal com‘mand I vel was 8 G B IoaoE e et nt o
leaves the will no liberty to choose the opposite; consequently it alone ) .
13 end of the 18th century. His main aim was to create a way of
carries with it that necessity which we require in a law. . )
o establishing apsolute moral laws through the categorical
imperative. This idea of the categorical imperative is Kant’s
0] Secondly, in the case of this categorical imperative or law of morality, the [} most influential work, and this passage comes from one of
0 difficulty (of discerning its possibility) is a very profound one. It is an a e
priori synthetical practical proposition; and as there is so much difficulty influence on many modern thinkers such as Jean Piaget and
0] in discerning the possibility of speculative propositions of this kind, it John Rawls.
o) may readily be supposed that the difficulty will be no less with the
practical.
0 Student 2 252012
* I connect the act with the will without presupposing any condition (0 What Kant seems to be attempting here is to show that
(0] resulting from any inclination, but a priori, and therefore necessarily rational people are capable of deducing sound morality
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" The question then is this: Is it a necessary law for all rational beings that B
they should always judge of their actions by maxims of which they can

| themselves will that they should serve as universal laws? If it is so, then it Amelia wmnm
must be connected (altogether a priori) with the very conception of the
The main question at the start of this paragraph, appears to
) will of a rational being generally. But in order to discover this connexion ’

be a main idea of this moral argument and to Kant the
answer seems to be apparent in the question. However to me
the answer does not seem 1o be so simple, because in
different circumstances there should and are different
answers 1o the question. At certain times, something which
although you may not wish to be made universal, that may
be the only right and moral action needed at the time. Due
to these cases, I wonder whether in this type of ethical
theory, there is any room for emotion and if not then is it

) we must, however reluctantly, take a step into metaphysic, although into a
domain of it which is distinct from speculative philosophy, namely, the

| metaphysic of morals. In a practical philosophy, where it is not the

| reasons of what happens that we have to ascertain, but the laws of what

3 ought to happen, even although it never does, i.c., objective practical laws,

there it is not necessary to inquire into the reasons why anything pleases

or displeases, how the pleasure of mere sensation differs from taste, and

whether the latter is distinct from a general satisfaction of reason; on what

) the feeling of pleasure or pain rests, and how from it desires and )
inclinations arise, and from these again maxims by the co-operation of POSuin £ My N 10 MAke what Kant oss toesl

) . e . moral decisions without their emotion being involved?
reason: for all this belongs 1o an empirical psychology, which would

) constitute the second part of physics, if we regard physics as the reply
philosophy of nature, so far as it is based on empirical laws. But here we

| are concerned with objective practical laws and, consequently, with the Laura Foley e

| relation of the will to itself so far as it is determined by reason alone, in e T T
which case whatever has reference to anything empirical is necessarily room for emotion in Kant's theory especially when

| excluded; since if reason of itself alone determines the conduct (and it is making rational ethical decisions, the answer is no, yet

| the possibility of this that we are now investigating), it must necessarily according to Kant this is the whole point of rationality. A
do so a priori. moral decision should solely be based on reason

according to Kant, no emotions should be involved as

| * The will is conceived as a faculty of determining oneself to action in (0} humans should act out of duty alone, and emotions
accordance with the conception of certain laws. And such a faculty can be should never be consulted as this means the decision

| found only in rational beings. Now that which serves the will as the isn’t rational. Duty can and should be guided by good

| objective ground of its self-determination is the end, and, if this is will as this is what helps us choose to make good

| assigned by reason alone, it must hold for all rational beings. On the other decisions, yet emotions should not be consulted as
hand, that which merely contains the ground of possibility of the action of emotions make us forget what our duty is.

which the effect is the end, this is called the means. The subjective ground
of the desire is the spring, the objective ground of the volition is the
| motive; hence the distinction between subjective ends which rest on Katie Spratt 262012
| springs, and objective ends which depend on motives valid for every
rational being. Practical principles are formal when they abstract from all
subjective ends; they are material when they assume these, and therefore
particular springs of action. The ends which a rational being proposes to
himself at pleasure as effects of his actions (material ends) are all only
relative, for it is only their relation to the particular desires of the subject
that gives them their worth, which therefore cannot furnish principles
universal and necessary for all rational beings and for every volition, that
is 10 say practical laws. Hence all these relative ends can give rise only to

I agree with Laura in that emotion causes humans to act
irvatinnallu and tharefare cannnt mabes annd sthical Ar
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| else that appears charming to the affections, every [page 5] one may
readily perceive with the least exertion of his reason, if it be not wholly

spoiled for abstraction.

| emotion within Kant's ethical theory. Duty must be a ‘law

" The question then is this: Is it a necessary law for all rational beings that {3 for all human wills® and must be defined independent of

) they should always judge of their actions by maxims of which they can inclination or feclings. At the heart of Kant's deontology is

) themselves will that they should serve as universal laws? If it is so, then it the idea that certain actions arc always right or wrong. If we
must be connected (altogether a priori) with the very conception of the try to bring any kind of fecling or emotion in, there is no

| will of a rational being generally. But in order to discover this connexion way we can stick to this principle because we would always

| we must, however reluctantly, take a step into metaphysic, although into a judge actions according to our own feelings, not some

j domain of it which is distinct from speculative philosophy, namely, the external idos of what is right or wrong. In terms of faith,
metaphysic of morals. In a practical philosophy, where it is not the B X
reasons of what happens that we have 1o ascertain, but the laws of what achicving the good, he still holds the Christian emphasis on

' ought to happen, even although it never does, i.c., objective practical laws, the will as the centre of the moral life.

) there it is not necessary to inquire into the reasons why anything pleases cancel respoase|

) or displeases, how the pleasure of mere sensation differs from taste, and I agree completely, but could we suggest
wmmcm'sdlm(m.mcm satisfaction of reason; on what that Kant is not completely sidelining the

' ) role of emotion, but perhaps attempting to
the feeling of pleasure or pain rests, and how from it desires and re-prioritize them within moral reasoning?

| inclinations arise, and from these again maxims by the co-operation of :
reason: for all this belongs to an empirical psychology, which would

'

constitute the second part of physics, if we regard physics as the
philosophy of nature, so far as it is based on empirical laws. But here we
are concerned with objective practical laws and, consequently, with the
| relation of the will to itself so far as it is determined by reason alone, in
which case whatever has reference to anything empirical is necessarily
excluded; since if reason of itself alone determines the conduct (and it is
the possibility of this that we are now investigating), it must necessarily
do so a priori.
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* The will is conceived as a faculty of determining oneself to action in 0 28
| accordance with the conception of certain laws. And such a faculty can be Rec
found only in rational beings. Now that which serves the will as the

objective ground of its self-determination is the end, and, if this is
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assigned by reason alone, it must hold for all rational beings. On the other 30 0 comments
| hand, that which merely contains the ground of possibility of the action of
| which the effect is the end, this is called the means. The subjective ground 31 0comments

of the desire is the spring, the objective ground of the volition is the
motive; hence the distinction between subjective ends which rest on
springs, and objective ends which depend on motives valid for every
rational being. Practical principles are formal when they abstract from all
subjective ends; they are material when they assume these, and therefore
particular springs of action. The ends which a rational being proposes to
himself at pleasure as effects of his actions (material ends) are all only
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1 would agree with Laura’s point, there is no place for
emotion within Kant’s ethical theory. Duty must be a ‘law
for all human wills’ and must be defined independent of
inclination or feelings. At the heart of Kant's deontology is
the idea that certain actions arc always right or wrong. If we
try to bring any kind of feeling or emotion in, there is no
way we can stick to this principle because we would always
Jjudge actions according to our own feelings, not some
external idea of what is right or wrong. In terms of faith,
Kant argues that while faith is not a necessary condition for

achieving the good, he still holds the Christian emphasis on
the will as the centre of the moral life.
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Graffiti in the Ancient World

.

Ten bronze stylii of identical form found
together in the ruins of what was most

We might think of graffiti as being a modern form of art or
expression, but its origins are in the ancient world. Historians
have found over six thousand graffiti in Pompeii and they claim
that the graffiti explains more about the culture, feelings and
circumstances of Pompeians of that time, than any other sources.
Likewise, the same evidence is found in Rome where about every
single surface of marble or similar material has some sort of
graffiti on it. Common for all of them is that the graffiti, whether
it something interesting such as letters, symbols, sentences,
emblems or profane words and caricatures, all are carved witha
knife, nail or similar sharp instrument.

likely a Roman period school,

This has led historians and archaeologists to believe that carrying
such objects was something very common and that graffiti was a
normal way of expressing oneself. The same pattern is found
today.

The Alexamenos graffito can be placed under the category of

ancnelcmuseum dived ac uk/fiteme< <how/R6 caricature as it is widelv interpreted that the inscriotion or graffiti
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The Alexamenos Grafitto carved in plaster on a wall near the Palatine Hill in Rome.
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Discovery

In 1857, the Alexamencs graffito was uncarthed during an excavation of the Domus
Gelotiana, a house in the Imperial Palace of Emperor Caligula

The palace rests on the Palatine, one of the montes within the limits of the olc city of
Rome. The Domus Gelotiana (House of Gelotius) was bought by Emperor Caligula in the
thirg century C.E. ang Incorporated into the crown property. Still 3 boy at the time,
Caligula was quite fong of horse races and purchased the house because it was the closest
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